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Introduction

       With this lesson we are going through a crucial stage  in our path of approach to Christian social thought. The objective is, in fact, to highlight  the strong link that exists between Christian social thought  and the doctrine that emerges from the charism of Unity. Despite the originality of this choice, what has led us in this direction is the realization that our ideal has  given an important contribution  to the development of  Christian social thought, and that a rich and useful paradigm for a definition of the civilization of love – which the SDC yearns for -  emerges from it. And in a special  way we will propose the scheme of the seven aspects as a vital answer to the challenges posed to the SDC by the contemporary world.

What is the contribution given to the Church’s Social teaching  

by the paradigm that emerges from the charism?

CATERINA MULATERO

       I will start by trying to explain the meaning of the expression  interdisciplinary paradigm of unity and then grasp its significance in relation to the SDC.

       The concept of a new paradigm originated in the  charism of unity has been currently spoken about ever since the conferral of honorary degrees to Chiara began, about twelve years ago. It emerged very clearly then that an interdisciplinary paradigm of unity  is present in the charism of unity: this paradigm is the methodological foundation for the construction of  theoretical models, strategies of empirical research, and schemes for application. It is inherent in Chiara’s thought, spirituality, and spiritual life. And the highlighting of the fact that this new paradigm - commonly called paradigm of unity - emerges from the charism of unity was undoubtedly very important. 

       In order to understand better what follows, it will be useful to explain the meaning of the term “paradigm” in respect of the term “model”, since the two terms are very often given the same meaning. The term “paradigm” embodies a wider concept than  “model”. It constitutes the ultimate view in the background to the work of a scholar or researcher: it contains the cultural elements as well as those of  value and meaning, and it has the task of orientating their choices, research and method. 

       Paradigms, however, orientate research not only through abstract theoretical rules; they also exercise a direct operational activity; therefore, the philosophy of science normally “breaks down”, so to speak, the paradigm into a number of concepts, schemes, modalities, categories, as well as indicators of value and empirical. That is why we can find within the paradigm many elements that can be considered each one individually and that, all together, constitute the paradigm itself.

One could ask oneself: what is the use of dealing with the concept of paradigm in relation to the Compendium of the Social Doctrine of the Church? The Compendium itself gives the answer to this question. In fact, in its first pages (especially 8-19) there is an indication of the  method that has been followed in  writing it, of its guiding principles, the perspective which has determined specific choices, the goals it wants to achieve, what it offers concretely, and to whom it is primarily addressed.  In this way, an outline of some features of the paradigm that has guided the compilation of the Compendium begins to appear. 
       Digging still in this direction we can notice that the Compendium constitutes  a doctrinal corpus: In fact, the various documents which comprise the social doctrine of the Church have a unity as a whole, though having different origin and different history They constitute precisely a doctrinal  corpus. However, the content of this doctrine, of this knowledge, had not yet found, until now, its place in an organic, complete, official collection. The Compendium of the social doctrine of the Church is the answer to this deeply felt need and it is much more than a chronological or thematic collection. 

       As it is written in nº 9, it  «offers a complete overview of the fundamental framework of the doctrinal corpus of Catholic social teaching». We are looking, therefore,  at a collection with a logical order of its own  wishing to offer a comprehensive picture of the various themes. This approach is important because – as the Compendium continues at nº 9 – it “allows us to address appropriately the social issues of our day”, issues that, as we know, have reached by now planetary dimensions, are interconnected, and require an overview. The elements of which they are made up condition  each other mutually and involve more and more each of us  and the human family as a whole. Let us take as an example the  environmental issue. This is a problem that concerns everyone: certainly the human family as a whole,  but also as individuals and as groups, and it involves the structures and institutions to which we belong. In order to deal with it appropriately, then, it is also necessary to have suitable instruments. The  Compendium, in its specificity, appears as one of these instruments. It is important to point out that its main objective is not to solve particular issues, but rather to propose a new humanism. History is dotted with many humanisms and today  we need a humanism  which is appropriate for this time of ours,  difficult but full of promises. The Compendium proposes «a humanism that is up to the standards of God's plan of love in history, an integral and solidary humanism capable of creating a new social, economic and political order, founded on the dignity and freedom of every human person, to be brought about in peace, justice and solidarity» (n. 19). It will be possible for such humanism to materialize in so far as it will be possible to form “new men” who, with the needed help of divine grace, will be the builders, the artisans of a new humanity
. To that end, the fundamental principles supporting the whole edifice of the social doctrine of the Church, are of capital importance. For instance: the principles of  personality, solidarity, subsidiarity, common good, etc. These principles have something  characteristic  that distinguishes them: they are connected to each other, and throw light on one another. Why? Because  they express Christian anthropology, which underlies the whole of the Compendium.
       Summing up this brief  digression regarding the paradigm of the Compendium, we can affirm that  it presents the social teaching of the Church in a systematic and global manner, it offers a comprehensive overview of the fundamental framework of this doctrinal body; it provides an overall view, it suggests an organic method in problem solving, it highlights fundamental principles that support the whole of this doctrinal body, and express an anthropology that underlies the whole document. The text of the  Compendium is indeed quite dense: articulated and well structured, set in the ambit of moral theology, but with an interdisciplinary dimension of its own; containing rich knowledge and, in spite of touching on multiple aspects being one as a whole. It is therefore an instrument that serves as a guide for the people of today, in view of the construction of a new humanism to which the Compendium itself looks ahead.

From the view of man to the idea of social and political order

ALBERTO LO PRESTI

        It is important to discuss the paradigm. It is not just a matter of didactic need, but of  being able to explain its intellectual horizons. It can be stated, in fact, that every  paradigm is built on  specific anthropological conceptions, and so, in an even simpler way, starting from a philosophical vision of man we can interpret the particular social and political conception given. Some famous example will be of help.  

· At the dawn of modernity, between the 16th and the 17th centuries, two thinkers have a very negative vision of man. The first, Machiavelli, thinks that human beings   cannot be trusted, as they are attracted only by things that interest them and make them wealthy. Among the pieces of advise that Machiavelli gives the  king in order to reign without hazards there is one that tells us a great deal about Machiavelli’s anthropological view: it is better, for the king to be feared rather than loved. Love, in fact, is a passing, extemporaneous feeling, not decisive in establishing a relationship of fidelity. The citizen forgets it. Instead, fear and apprehension are not forgotten, and the subject  is kept in constant awe in respect of the king, without calling his authority into question. In the 17th century, Hobbes thinks of man as a being who constitutes by nature a danger to the other man. It belongs to Hobbes the famous saying homo homini lupus, that is ”man is a wolf to man”, according to a  criterion by which each one’s spontaneous egoism produces perennial disorder and violence. Both, Machiavelli and Hobbes, postulate an absolutist, totalitarian, political State, where the ruler is the strong leader to whom everyone is  subject and cannot be questioned. Inevitably, a pessimistic and negative anthropological conception produces a totalitarian political idea.

· In the 17th century, Locke has a differnt view of man than Hobbes’. It is an optimistic view, but totally oriented towards a happiness guaranteed by private property. Locke says that private property is a natural right because man, through his own work transfers the property of it into the objects he handles. Consequently, only one civil order is possible: that which is founded on private property and individual liberty.  

· In the 18th century, Rousseau has an anthropological view which is different  from that of Locke’s. He imagines a man who, by nature, does not feel the need for others, who is indifferent because, after all,  from nature he can draw all he needs. And things stay like this until the first cunning ones start sowing  dissension by founding private property, which is for Rousseau society’s original sin.. Corruption of morals, greed, exploitation of man by man begin. In order to move out of it, a utopia called “general will” is needed, a super community which absorbs all our individuality and looks after our well-being, and towards which we cannot have  other attitudes than  those of extreme  harmony. 

· In the 19th century, Marx has a materialist anthropological view, from which he draws a conflictual social and political conception According to Marx, man is different from other beings in one thing: he is the only one who creates the means to survive, and in that way he produces de conditions for his own existence. In order to understand what man is, then,  I must look into the way he provides for his living. That is to say, man – in Marx’s view – is above all the sum of his material needs. In order to satisfy those needs, someone organizes himself against someone else, and the history of all societies tells of the inevitability of conflict between social classes. Materialistic anthropology produces a conflictual paradigm.

The examples could continue, and validate this reading mechanism, from anthropological conception to social and politicl horizon

      This is valid also for the SDC: the anthropological view founded on the human person produces that special social and political horizon called  “Civilization of Love”. 

       The anthropological view of the SDC is not that of the individual conceived as an island by himself, forced to associate out of necessity. Least of all, that of a tiny and insignificant fortuitousness within a social agglomerate, thought of as the only true and total reality. 

       The anthropology expressed by the SDC is a comprehensive one, which places the person and the primacy of his/her dignity at the centre of all interest. Person, mind you, is a philosophically rich, complex concept. But not so distant from what we experience in our daily life. It is easy, for example, to observe that I can identify a kitten as an “individual”  of the feline species, while I could never call it “person”. In the same way, we would loath thinking that, as children, we ahave been looked after by an “individual”, while we cheer up if we think that it was the “person” of our mother who looked after us. Daily language itself helps us decode the categories that are in operation: the person is that one who  turns towards others to fulfill his/her own nature. The person is that one who tends towards multiplicity, according to a  product which would want  to return – also mathematically – always back to unity. G.M. Zanghì says, regarding the «confused identification of the person with the individual […] the individual is not point of arrival, but beginning of a journey: it is the dawn of the person. And the individual becomes person only if he/she is able to die to self, as in the  Trinity each of the  Three is Person because of being totally given over to the Other Two. The great law of the Cross, which is even cultural, is always decisive»
. 

       The anthropology expressed by the SDC is made of the same stuff. Let us see:

«the human being is a personal being created by God to be in relationship with him; man finds life and self-expression only in relationship»

therefore:

the relationship between God and man is reflected in the relational and social dimension of human nature»
.

We notice immediately the difference between the sdc view and those previously illustrated with examples taken from the history of philosophy. In respect to the other conceptions, the SDC says that man does not build society “out of necessity”, as affirmed by Machiavelli and  Hobbes, for whom society is a minor evil which is necessary in order to overcome the  irreparable damage caused by  bad human nature; nor is it “out of convenience”, as affirmed by Rousseau, who thinks it is convenient  to fuse us all in a perfect system in which our individuality has been dissolved but we have gained the general will in exchange; let alone to ensure for oneself the benefits constituted by natural private property, as Locke wanted; for example with the end of legitimising private property, or other. Still, the social relationship is not simply an evolutionary mechanism either, an answer intended to  sort out the problems of a better adjustment to demographic growth
. Instead , according to the SDC, “making society” is written in our vocation to life, in our deepest nature
.  That is why we find in the SDC that good politics and virtuous social structures, are those that - identifying the nature which is proper to the human being – give space to relatedness, to reciprocity, as it is written  in the depths of his/her being. It is the task of social and political structures to favour the circulation of love among all citizens, social groups, communities, and peoples, in one word the civilization of love
. And if the civilization of love – for instance – was lived out to the point of making an inventory of  one’s own things in order to give what is surplus to the needy, civil virtues would render government action and political choices easier
. In fact, among the multiple tasks of politics, through the complicated economic and financial calculations, through the multiple conditions for the redistribution of  the community’s resources, services, works, opportunities, and means in general it is expected of politics to encourage and support relationships of solidarity between the social parties, and build `public choice social networkings. This is the civilization of love to which the SDC makes constant reference:

«Love must be present in and permeate every social relationship. This holdstrue especially for those who are responsible for the good of peoples. Theymust earnestly cherish in themselves, and try to rouse in others, charity, themistress and the queen of virtues»
.

       And still:

«In order to make society more human, more worthy of the human person, love in social life — political, economic and cultural — must be given renewed value, becoming the constant and highest norm for all activity»
.

       Summarizing, the anthropological conception of the person admits a paradigm which places the civilization of love at the centre of its own social and political dimension  che pone al centro della propria dimensione sociale e politica la civiltà dell’amore. This is what is specific in the SDC. 
The seven aspects and social Christian thought

CATERINA MULATERO

       We can ask ourselves now: what has the charism of unity got to contribute – with its own specificity – to the building of the civilization of love? The answer can be: so much! Thus, we had to make a choice, and our choice, reconnecting itself to the  considerations made previously on the paradigm, fell on a detail of the rich  paradigm of unity, more precisely on the specific organizational model which originated in the charism. We normally call this model "the seven aspects", or simply "like a rainbow". This model, this organizational pattern, is not just something useful for our ideal life to grow in fullness, it is a model that proves to be extrmely useful and productive  in relation to the building of the civilization of love. It also allows us to open up towards the outside, to establish a dialogue with all those we meet along the way, and who also contribute – all together - to build the civilization of love.  

       We need to go back briefly  to the origin of our seven aspects. We know that they were born from an intuition Chiara had when she understood that love had to be not only the life of the persons in the emerging Movement, but also their rule. From the charism, in fact, not only had a spirituality risen in the Church, but also a Work of God. «And – Chiara said – in order to have a Work of God (…) an ordinance, a structure, a rule is needed»
. Taking the example of the ray of light that, when passing through a crystal prism,  splits into the seven colours of the rainbow, Chiara explains that these seven colours, in turn, break down into infinite gradations: that is, number seven in reality, encompasses the infinite shades of the whole of human reality.

       What is the root of these seven colours? It is the life of Jesus, the life of Jesus in each one of us, among us, which is expressed in many ways, different from each other. This life of Jesus, which is present in the individual and in the community, this love which is explained as a rainbow, does not stop at the individual, does not even stop at interpersonal relationships: it constitutes also a rule of life, it gives the possibility of  inundating the world with the divine and make all social realities new, including structures, therefore Moreover, it is something that can be taken also beyond the “Opera” because it is a view “from above” - a  “sapiential” view I would say - of all human realities.

       We will now examine aspect by aspect - necessarily very briefly – in order to see the concrete implications. We will also try to consider each aspect in relation to everything valid and good which is emerging in civil society and its institutions. In this way we will be able to find other travel companions in the construction of the Civilization of love. 

1)Love leads to communion – communion of goods, economy,  work, poverty. 

This is a vast and complex aspect. It ranges from the Euro that a child puts aside in his moneybox, to the prodective and financial structures, to those that govern economy at  world level, to the inequalities that there are, to the contradictions that globalization is causing. It concerns also the whole world of work, a world which is in search of a new identity, new motivations and organizational forms in the face of present structural changes that seem to wipe out the conquests that have been achieved  with so many struggles and at great cost. However, in this first aspect we find also the seeds of novelty and strong positive signals. We are thinking of that whole ambit in the world of economics which is working in order to render economy more human, develop solidarity and what is good. This is a huge ambit in which we feel we can make a research journey, and one of construction of new experiences, together with many others, putting into effect an exchange of gifts, conscious that wherever good is expanding there are signs that the Holy Spirit is at work. New interesting cultural veins of dialogue are also opening up, in which new theoretical lines are emerging, revealing the existence of renewed aspiration towards  a civilization which is more attentive to the needs of all, focusing particularly on those who are more disadvantaged. This is just a brief depiction of the rich content of the first aspect. Therefore, when we say "first aspect" all these horizons of planetary dimension immediately burst open.

2) Love is not closed upon itself, but is diffusive of itself – witness and irradiation.
This love of Jesus which, as we said, is the root of all the aspects, gives life - by its diffusion - to a new people that has love as its fundamental law. It is a love, however, which is conjugated with justice. There emerges here the relationship between justice and charity, justice being seen as the central and unrenounceable nucleus of a love that wants to be true. This love, which generates a new people, generates also new relationships between peoples  and here is where the sphere  – of great relevance today – of international relations, of dynamics of connection between different geographical areas opens up, together with all that is developing in this field  under the impulse of globalization, in the search for a sovereignty  and citizenship lived at more comprehensive levels compared to the classical ones of nation and fatherland. 

       3) Love elevates  – spirituality and prayer life.
       This love leads to relationship with God, not only personally but also as a community. It requires choices, and a consistent behavious. Here the field of ethics finds its place, a field which is opening up towards new frontiers because of the new issues that are emerging; just think  –by way of example – of those regarding life and biotechnology. We are considering also important aspects such as the creation of international courts for the safeguard of the rights of individuals and peoples.. All this opens the way for productive instances of dialogue, through the initiatives  which respond to these challenges and towards which we are working, for example through communion law.

       4) Love heals  –  nature and physical life

       This love brings about a new sociality, creates new social relationships, renewed by love: Jesus in the midst between two or more persons, within groups, between groups. It leads to the formation of new families as vital cells of society, it brings peace,  considered as health for  the social body, and looks at the environmental issue in its ethical aspects.

       5) Love gathers people in  an assembly  – harmony and environment.

       Love builds new political communities, new cities, it brings about a new art. This allows us to enter into dialogue with all those appeals  that want to take forward the issues of citizenship and the fundamental rights connected with citizenship. This can include housing, the possibility to form a family,  affiliation to a community. as well as  problems related to integration and emigration  . The world of politics also finds a space here. 

       6) Love is a source of wisdom – wisdom and study.

       Love generates wisdom and a new culture, and leads to dialogue between cultures. There is all-out activity in this area, also within the Movement, because of the work of research which is being carried out in all areas of knowledge, and because of the challenges `that are being posed, to which we feel we must find valid answers. In this quest we are finding many travel companions who feel constrained in old paradigms, which are already inadequate, and try new paths, new solutions. They too are people who are thirsty for truth, for a greater respect for man, for different points of arrival than those to which certain types of scientific paths had led. 

       7) Love composes many into one  – unity and means of communication.

       Here the fascinating array of modern means of communication is put on display.. A whole world that offers immense potential for  good, coupled with unimaginable risks of  going astray. Love leads to consider the means of communication as instruments that can multiply the possibilities of doing good good, and stirs up action in that sense. The complexity of the present situation requires the contribution of all those who share this vision of things in order to base the communicative enterprise on real good, against the distorsions of communicative power.

       At the end of this brief pesentation on the  “seven aspects” it can be understood how all the SCC themes find their place in this organizational model, which has its own specific characteristics: it is open and it is interconnected. It is an open model in the sense that it is not closed in dogmatic definitions, this is not its objective; but aso because it is constantly open to the res novae, to read the signs of the times, to take on the challenges that today’s world offers  us. This is what the charism of unity requires. amd what it drives us to. It is an interconnected model because it not only allows but also requires a profound and prolific interdisciplinary journey. 

       In this way, two typical and constitutive aspects of the SDC acquire concreteness with their own specificity: it is a knowledge which is always open
 to what is new, capable of continual renewal, and it is constitutively interdisciplinary
.

       Moreover, the scheme of the “seven aspects” is a dynamic one, it carries within it a “Trinity-like” dynamics. In fact the individual aspects must not be seen, understood, or incarnated  separately, but in a “Trinity-like” way,  in which unity and distinction coexist: each one of the individual parts has its own identity, its own characteristics, its own method, but they form together a design which is one and harmonious. In it, the various parts vivify and illumine each other. We could say, in fact,  that the more they are able to interact with the others, to live for the others, in the others and thanks  to the others, the more they stand out in their specificity, and fulfill more effectively their function in society.

       This dynamics appears evident in the life of the Work of Mary, which started developing  on the trinitarian model since its birth. But, as Chiara states in one of her talks, «All men are called to participate in the intimate life of God – in whose image they are created -, to live in mutual communion between them, in love, on the model of God who is Love, who is Unity in the Trinity, and mirror in the world the communion of love which is in Him »
.  And Marisa Cerini comments: «This is how the new community of men  will receive life and shape from its “trinitarian roots”. This is how  human coexistence will become the place for the presence of God: itself full of the  Trinity »
.  

       But human coexistnece always needs social and civil structures If this coexistence  takes shape from its “trinitarian roots”, its structures must also have the same shape. The scheme of the “seven aspects” is born and lives in this logic.

       Let us take, as an example, the blue – harmony and enviornment. In the dynamics of trinitarian logic, this aspect must interact with the others. For instance, when planning a permanent Mariapolis,  all aspects will have to be taken into account. It must live  for the others: a permanent Mariapolis must form new people, give witness on the basis of mutual love, etc. It must live in the others in a pericoretic way, that is in continual and mutual self-giving amd acceptance. It must live thanks to the others. A permanent Mariapolis, though being part of the blue, can only live thanks to the contribution of all the other aspects.

       We have grasped, in this way, some elements of the paradigm of unity in one particular application, that is, as an organizational model: a model which is open, interconnected, and with a  “Trinity-like” dynamics.

       We can detect in these elements a deep consonance with  the  Compendium’s formulation, which is eminently trinitarian. 

       Some passages are particularly significant:

«The commandment of mutual love shows how to live in Christ the Trinitarian life within the Church, the Body of Christ, and how to transform history until it reaches its fulfilment in the heavenly Jerusalem» (n. 32).

       Even more explicit is n. 33: 

«The commandment of mutual love, which represents the law of life for God's people, must inspire, purify and elevate all human relationships in society and in politics. “To be human means to be called to interpersonal communion”, because the image and the likeness of the Trinitarian God are the basis of the whole of “human ‘ethos', which reaches its apex in the commandment of love”. The modern cultural, social, economic and political phenomenon of interdependence, which intensifies and makes particularly evident the bonds that unite the human family, accentuates once more, in the light of Revelation, “a new model of the unity of the human race, which must ultimately inspire our solidarity. This supreme model of unity, which is a reflection of the intimate life of God, one God in three Persons, is what we Christians mean by the word 'communion'”».

       Therefore, when we are able to create “communion structures” in different spheres, from the economic to the political ones, from justice to education, etc., we are implementing the substance  of the SDC in a prophetic manner, I would say. In fact,  if – as we have seen -  with the charism we are in line with the Church’s patrimony of doctrine, we must also be aware that the charism gives a specific contribution, it brings a sort of new blossoming which Chiara expresses this way: 

       «The doctrine of the Church is like a tree in  full bloom which has developed through the centuries. The Ideal gives it a new blossoming. (…) The Ideal almost covers the top of this tree with a new mantle of flowers and it seems  – and so it is – that the whole tree is aiming at this blossoming, in function of it, for it …»
 .

       But in order to know the new blossoming, in order to be aware of the novum it brings, it is necessary to know well the whole tree. Only then - Marisa Cerini comments,  «that new blossoming of the tree, that Ideal that God has given Chiara, will reveal itself to us in its centuries-old roots, in its biblical depths: we will have a greater perception of how much Chiara’s affirmations express and reveal  the unity of the tree and we will be better prepared to comprehend wisdom, even the highest and most delicate one, without distorting it.»
.

Our SDC witnesses: Chiara Lubich


CATERINA MULATERO

In this second hour we would like to introduce to you some of those we have called “our” SDC witnesses, that is the most important personalities of the Opera, who have given a contribution to the SDC with their life, but also with their ideas.

Chiara

Let us begin with Chiara. We have decided to focus our attention on some of her writings in which she speaks of the SDC very explicitly in order to highlight the  relationship she has with this type of knowledge, and show how she understands it, lives it, and leads others to live it. 

1) The Magna Carta of the social doctrine of the church

I would like to start with a writing from the 50’s in which Chiara makes a connection between the Magnificat and the SDC. In this text, particularly  significant, Chiara speaks of the Magnificat as the “Magna Carta” of the Christian social doctrine
: «La Magna Carta of the Christian social doctrine begins where Mary sings: “He has thrown down the rulers from their thrones but lifted up the lowly. the hungry he has filled with good things; the rich he has sent away empty” (Lk 1:52-53). In the Gospel - Chiara comments – there is the highest  and most sweeping revolution. And perhaps it is in the plan of God that also a this time, immersed  in the solution of social problems, it should be Mary who gives a hand to us all Christians in order to build,  consolidate, establish and show the world a new society in which the Magnificat   may resonate powerfully.»
.

       We notice immediately that, from the whole song of the  Magnificat, Chiara takes two verses into consideration - 52 and  53 - where the social revolution that Jesus will bring about is written as already put into action. Chiara’s bold statements must not surprise us, because Mary is the full realization of God’s designs on humanity. She is the one in whom God’s plan finds fulfilment. Therefore,  if the Christian social doctrine is an instrument to help God’s people and the whole of humanity on their way towards the fulfilment of God’s plan, the song of the Magnificat can rightly be considered the  “Magna Carta” of the Christian social doctrine.

Alba Sgariglia, expressing this relationship between the Magnificat and the Christian social doctrine with acuity, helps us get into it a little more: «The song of the  Magnificat – according to Sgariglia -  shows us how Mary not only makes, but also reads and writes history. She indicates the historical and social modalities with which God accomplishes his project: overturning the expectations of the rich and powerful and accompllshing his salvation with the poor and humble. And Mary who is a Mother cannot but have such confident hope in the face of the unjust  and differentiated social condition of her children. A true maternal function cannot  leave aside such a perspective:  advancing  the history and development of each individual and of all men in order to build a more just, more solidary, more fraternal new society in the certainty that in God that design has already been  accomplished»
.

       2) The encyclical Populorum progressio
       Another moment in which Chiara spoke explicitly  about the  SDC was when  the encyclical of Paul VI,  Populorum progressio was published (1967). One can feel that  Chiara read and re-read this encyclical, she really “savoured” this encyclical, because Populorum progressio is a very beautiful encyclical, also from the literary point of view. In one of her writings, Chiara shows full reception of the contents of Populorum progressio, but at the same time she shows a comprehension of her own which has matured  in the light of the charism. This is so with development, the encyclical’s central theme: «Development  - says Chiara – is for the Holy Father the new name of peace and – going to the gist of his encyclical - it is synonimous with earth in which universal brotherhood is in existence, which is the premise and announcement of the fulfilment of  Jesus’ testament: all brothers and sisters, all helping each other, goods in common all over the earth, one world authority “capable of taking effective action on the juridical and political planes”
. It is God’s design on the world today. It is up to man, to each one of us to accomplish it »
. In this short comment there appear some  cornerstones of Chiara’s doctrine in the social field: universal brotherhood seen as the fulfilment of Jesus’ testament and the communion of goods at planetrary level, as well as the need for some form of world authority.  Here Chiara – with prophetic words – highlights issues which, though just hinted at in this encyclical, will be extensively developed  in the subsequent ones, and are now fully present in the  Compendium
.
       3) The encyclical Centesimus annus
       In the solemn and founding moment of birth of the  Economy of Communion, Chiara makes reference to the SDC several times. Speaking on how the communion of goods was born and then lived out within the Movement, she emphasizes that this practice – which was born by looking at the first Christian communities - gradually «was enriched  by all those contributions that the Christian social doctrine has made available to us , especially through the social encyclicals»
. 

On the same occasion Chiara includes the encyclical Centesimus annus – just published, but already “meditated” by her – among the elements that have contributed to  the birth of the EoC project.   She herself, in her  unforgettable and charismatic talk to the Mariapolis Ginetta, made a summary of the encyclical and underlined how “the meditation on Centesimus annus” was one of the elements  that had contributed to ripen the time for the launching of the new project. By penetrating in the encyclical, Chiara had grasped its most authentic inspiration, and so, the putting into operation of the EoC project led to the embodiment and actualization of its most important points (such as the conception of the enterprise, its role int the modern economy)
. At the same time,she was launching also an important operation of cultural deepening, in which new cultural lines would get off the ground, such as the particularly fruitful one of the culture of giving, 

       4) “Resurrection of Rome”

        Finally, just a brief mention of the intense and well-known text  of Chiara’s  "Resurrection of Rome", which is enormously rich in its content and can be examined in depth also from the point of view of the SDC. 

       «If I look at Rome as it is …»: this is how the writing “Resurrection of Rome” begins. It begins, that is,  wih a look at the city – a look that does not stop at the surface but takes charge of the  social unease of the city. Then, as the reflections unravel, Chiara will come to propose an original methodology of “trinitarian nature” as an answer to this as well as every social unease: it is a matter of giving life to “living cells” that  may revitalise the whole social fabric.

       We have only briefly touched on a text that would deserve – precisely from the  point of view of the SDC – an in-depth treatment.

       Fruits of the charism of unity and SDC: activites, projects, social actions, organizations

       To conclude , we would like to dwell on some of the fruits that the charism of unity brings about, always in relation to the SDC. 

       We know that one of the SDC’s characteristics is being knowledge aimed at action, at society’s organization and its operating
. It is logical, therefore, that – under the influence of these teachings -  new organizations, projects, social actions, etc., have been born  over time.

       It is well-known, also, that innumerable social projects of the most different kinds, have arisen within the ambit of the Focolare Movement  . Looking at their beginnings, their development, their objectives,  we can find full consonance with the social teaching of the Church, particularly with some  main ideas that it proposes. 

       The strong emphasis that the Compendium gives to fraternity
 and its connection with the commandment of mutual love, seen as  «the most powerful instrument of change, on the personal and social levels» (n. 55), is at the heart of many concrete achievements originated in the charism of unity. We can notice, in fact, that the initiatives generated by it, present common characteristics: they are born from mutual love put into practice, which means from unity; their historical path unfolds in the trinitarian dynamics of reciprocal love.; the horizon they look towards is universal fraternity.

       The experience in Fontem is quite significant regarding these aspects
.

       It began at the time when the Church was living the intense period of Vatican Council II and the African continent had reached the height of the decolonization period. In this particularly prolific context, the Focolare Movement and the Bangwa people lived a singular experience of fraternity. They became a laboratory of fraternal relationships capable of pervading a society of tenths of thousands of people and ensure for them unthought of human and spiritual growth.

       Since the first meeting with the Bangwa, it was very clear to Chiara that universal fraternity was the idea which had to guide the relationship with this people. Two short but incisive statements of hers help us penetrate in her understanding of this concept, and how fitting she found it for this new experience: «Unity is made with the different ones » and «Together, each one is more beautiful ». 

       How different the two protagonists  of this undertaking were became increasingly clear with time, until a very critical moment was reached. A few years after the arrival of the Focolare, when already many things had been built, the Bangwa began to show that they felt the burden of a sort of dependence from them, and therefore a sort of intolerance of their presence. Lucio dal Soglio tells that all the focolare members agreed that the only way to remain there was to bring about real fraternity, living concretely in conditions of real parity.  This prompted the decision: «We are here to live together with the Bangwa, not to perform great things, not even to save the Bangwa’s lives; e will save them if the Bangwa ask us to. We do not want to create a super hospital, we do not want to set up a university, we do not want to teach this or that programme. We will do whatever we see with them that should be done». This turning point, this new understanding of how to be there, was perceived as a moment of grace. Since  that moment, parity between the two partners was understood and lived out as the basis of equality and fraternity: true universal fraternity was starting there. 

       This path is consistent with the SDC. The Compendium highlights repeatedly the inseparable link between equality and fraternity, and how true fraternity can only be achieved on the basis of authentic equality
.

       Even from the point of view of growth and economic development, the starting point is fraternity. To make it something concrete, Chiara launched “Operation Africa” which became an experience of authentic reciprocity. It was especially young people -  but not only – who responded to the call. Responding with generosity and enthusiasm  they succeeded in triggering off a dynamics of reciprocity, of real exchange of gifts, which has become enriching for all those who become involved. The resulting experience is one of real equality, the basis for fraternity. 

       But there is a further stage in Fontem’s experience, which is of interest to us.

       In her visit to Fontem in 2000, Chiara gave a memorable speech, in which – with the aim of safeguarding Fontem’s vocation as “City on the hill” -  she asked everyone to take a commitment: a pact of mutual love, strong and binding. It was like a rebirth, going back to Fotem’s roots in order to take one step forward: to expand the accord between Chiara and the Fon of Fontem to the whole people, with a collective pact. The meetings about the “New evangelization” began at that point., bringing together the Fon, the Chiefs, the medics, the students  the teachers... everyone.       

We cannot but notice here as well the consonance with the SDC,   which insists strongly on the need of a new evangelization, seen as deeply linked to action:  « The need for a new evangelization helps the Church to understand that today more than ever her social message will gain credibility more immediately from the witness of action »
.

       This witness in Fontem shines because of the number of  projects  carried out, because of the style with which they were born, and because of the strong inculturation that characterizes them: a real miracle in the forest.

       But the launching of a new evangelization, in spite of taking place in Fontem, did not stop there. Chiara made it the basis for all the “operations” which were born subsequently: in Rome, Prague, Trent, etc. The proclamation of the Word was accompanied by the revitalization of whole sections of society, deep transformations of the social fabric, and the beginning of a new cultural commitment. With this action also the charism is fully consistent with what is required by the Church in order to deal with  the new challenges  launched by today’s humanity.

Our witnesses of the SDC: Nguyen Van Thuân and Igino Giordani

ALBERTO LO PRESTI

       By introducing the figures of Igino Giordani and Cardinal Nguyen Van Thuân, one of our main considerations is reinforced. We are dealing with Christian social thought as protagonists, because in the Ideal there are magnificent figures who – besides Chiara – have had the possibility of writing the most beautiful pages of the social doctrine of the Church with their life and with their work. Just think that the official voice of the SDC today is an agency called "International observatory Cardinal Van Thuân for the Christian social doctrine. Not only: at the opening, the Compendium itself commemorates and remembers Nguyen Van Thuân who - as President of the  Pontifical Council for Justice and Peace – had promoted, launched and looked after the initial organization of the Compendium. 

Generally, we consider Cardinal Nguyen Van Thuân a Bishop friend of the Focolare Movement, making use of our vocabulary. In reality, he defined himself in a different and  and bolder way, introducing himself  (in 2001) as a focolarino Cardinal! 

He had got to know the Ideal at the beginning of the 70’s, during a  visit to Loppiano. He began an intense relationship with Chiara, which lasted until the last moments before his death, which happened in 2002. 

       Van Thuân was Vietnamese, and came from a family of Christian martyrs who had undergone a long persecution because of their faith. Van Thuân himself tells us the most significant events: his maternal family was from a village totally populated by Christians, which was destroyed in 1885. All Christians were locked in the parish church, and the building was set alight. Only  Van Thuân’s grandfather escaped death, because at that moment he was in Malaysia for study reasons. The paternal family, which was also Christian, was scattered because of their faith. The  greatgrandfather and his brothers were separated and inserted in other non-Christian families, with the aim of removing their faith. The move did not succeed, so much so that the future Cardinal heard from his own grandfather the story of how, when he was 15 he would walk 30 kilometers to take some rise and salt to his father – that is the greatgrandfather – who was in jail because of his Christian faith.

       Witness to the Christian faith was never interrupted. As a child, Nguyen Van Thuân grew up close to his grandmother’s devotion, who recited the Rosary every day  praying for the priests and the Church. When Van Thuân was taken away to jail, his mother did not pray for his physical health, but for his faith not to falter  in that situation of suffering. Van Thuân’s biography is made up above all of this kind of things. Then, we know also that he was ordained priest in 1953, and studied canon law. Since he was very capable in pastoral action,  during his time as a professor first, and as rector of the seminary later, vocations in Saigon increased at a vertiginous rate. With Paul VI he became bishop of  what is called today Ho Chi Minh City. In 1975, the comunist government removed him and took him to jail, without any pevious trial. Van Thuân served thirteen years in jail, nine of them in isolation. Without any trial, in the complete absence of any guarantee. But Van Thuân did not resign himself to this condition, he did not live all this as a failure. His motto as a bishop was "Gaudium et Spes", and the word which best expresses Van Thuân’s inner strength and serenity of spirit is “hope”.  His best-known book also recalls this principle: The way of hope, and he makes of it not a principle of passive trust in a better future, but a condition to live the present moment with deep consistency and total self-giving of love: 

       «Jesus, I will not wait; I live the present moment, filling it with love.

       A line is  made up of millions of tiny dots, united to each other       

My life is also made up of  millions of seconds and minutes, united to each other

       I arrange each single dot perfectly and the line will be straight. I live each minute with perfection and life will be holy. 

       The way of hope is made up of small acts of hope. The life of hope is made up of brief minutes of hope»
.

       These are the things that Van Thuân would write in jail, and also the way in which he was able to do it gives witness to his heroism. In fact, Van Thuân had been taken to jail deprived of everything, and then a seven year old child who used to play around would find him small pieces of paper on which the Cardinal would write his meditations. Then, the child would give them to his family, and here they were transcribed and given to the Christian community. Some of these meditations seem to  constitute the framework of some parts of the  Compendium: among many corrispondences, try comparing what is written in points 545-546 – concerning hope and the role of the laity – and what originates from the prisoner Van Thuân: «The lay person must be the one who loves his/her mission in the world, that of rendering eternity present in time. He/she believes (the lay person) that God has entrusted him/her the world and and his/her brothers and sisters in order to lead them to eternal salvation. He/she knows with certainty that only God can gramt salvation, but also that He asks for man’s collaboration in this work. The lay person is the one who knows how to hope, guarantees hope, and takes hope to others »
.

       Van Thuân lived his captivity days  with deep love, and this charity soon proved to be contagious, to such a point that those responsible for the jail decided to rotate the guards assigned to his surveillance, in order to prevent the possible influence the Cardinal could have on the soldiers, In the end, they had to go back on their steps, and decided it was better to leave always the same guards in charge of Van Thuan, considering them irremediably corrupted and averting, in this way, the possible contamination of all the guards.

      Van Thuân used the small pieces of paper he was able to scrape together to transcribe the Gospel, as he remembered it, using only his memory. The result was three hundred biblical maxims, three hundred short phrases which became is small Gospel in those years of jail. In one of these bits of paper he wrote the paradigm of love, which is translated into the seven aspects. And he added that in these seven aspects, even in the confined system of a prison, he could try to be in union with the mission of the universal Church con la missione della Chiesa universale. 
       Van Thuân had a particular relationship with the Eucharist, which he was able to celebrate every day. In fact, he had simulated stomach aches and had asked for a special medicinal, which was nothing else but some wine. Putting in the palm of his hand some drops of water and a drop of wine he would renew the eucharistic celebration, in which other prisoners could also participate in the dead of night. In this situation of privation and solitude, the Eucharist had for Van Thuân a fundamental social meaning:: «like the sun shines spreading its light,  in a similar way the Eucharist is the light and the source from which the spiritual life of humanity and concord among nations emanate »
. It is incredible: Van Thuân in those circumstances, alone, isolated, without news of any kind feels that he wants to cooperate towards concord among nations!

       Still one more anecdote: the regime needed  someone who knew the Latin language and could translate the documents coming from the Holy See. They ask Van Thuân to train someone, and Van Thuân imparts lessons, reaching the point of having the "Veni Creator" recited. The guards had to sing this hymn a number of  times as an exercise, and so the joyful and liturgical voices of the "Veni Creator" were echoing in the jail.

       Van Thuân was liberated in 1988. John Paul II put him first of all in charge of the Catholic commission for migrations and then made him President of the  Pontifical Council for Justice and Peace , where the Cardinal began to work for the Compendium, that is the book which is theobject of our course. 

       Cardinale Van Thuân  and  Igino Giordani contributed to the Christian social doctrine in very different ways. We have seen how Van Thuân responded to the appeals  coming from the social magisterium of the Church with his own extraordinary life      Giordani too had an extraordinary life, deeply marked by the horrors of the war and the  hardships of his struggle for freedom and his opposition to fascist totalitarianism. But here we remember him above all for his intense intellectual production Just to give an example, still today there are many people – including many in the ecclesiastical hierarchy – who remember having studied Christian social thought in Giordiani’s books. In the first half of the 20th century, saying SDC meant especially making reference to Igino Giordani’s divulgation work. In 1942, the first collection of The social encyclicals of the Popes was entrusted to Giordani’s editorial work. There was a simple reason for this: he was the most prestigious person for this task, and the Holy See – as well as the Italian Church – acknowledged this role to him. In fact, Giordani had delved  into the social vision of the Church reaching up to the ancient Christian literature. And he made use of this complex and articulate erudition to chart the course that contemporary Catholicism  should have undertaken in order to rebuild Christian society. He perceived in the fathers of the Church especially the courage and heroism they had shown regarding pagan culture (Greek and Roman) which threatened their survival.  To that end, Giordani would translate and divulge the thought of the Fathers, not out of a merely intellectual interest, but in order to rekindle the fire of an ardent faith. This faith  could – in daily and social actions – ransom humanity in the dark decades of the twentieth century, dilacerated by world wars and ideological conflict. Giordani did not even stop at the  Fathers of the Church, but went even further to the root, writing a book that soon became a best-seller – also this one translated in many languages -: The social message of Jesus. 

       Going back to the roots of Christianity served the purpose of renewing efforts to build Christian society. Therefore, the social and political life of Christians could not be reconciled with a mediocre dimension of daily behaviour. Each Christian is called  to live his or her existence  heroically. In a first series of books – those that  Tommaso Sorgi has included under the fascinating label of «Books of the fire», we find this great project of Giordani’s. Among them we find: Caholic revolt, Sign of contradiction, and Catholicity. 

       Giordani himself lived his life with intensity and a certain heroism: not only did he suffer incomprehensions and persecutions from the fascist regime, but also – for example – a certain insensitivity that still existed in the Church at that time – the first half of the twentieth century – with respect to the condition of the lay person and the place of lay people in the Church. Giordani was a layman in times when  lay people were not seen as protagonists of the  evangelising action of the Church, let alone pastoral or missionary. More than half a century has gone by since the great French theologian Congar felt the need to begin his work dedicated to the theology of the laity. Jalons pour une théologie du laïcat, reporting an anecdote pften quoted since then, Asked  about the position of the lay person in his Church, a priest answered that it was a «double one. The first position consists in kneeling down before the altar; the second one, sitting before the pulpit». To which Cardinal Gasquet - from whom Congar got the anecdote – added,  not without irony: that priest «forgot a third one: the lay person puts the hand in the wallet ».

       In Giordani’s writings, instead, we find expressions such as the «priestliness of lay people », the «vocation of lay people », «lay people and sanctity». These expressions, in those times, drew cold sweat  even from the closest friends of the ecclesiastical hierarchy. But Giordani kept going ahead, with the conviction which only certain prophets can have. This prophecy fully materialized in Vatican Council II, which – in  Lumen Gentium – accepted many of the renewing initiatives, which were already fully present in Giordani.  Paying attention at some dates, there is an incredible coincidence – which obviously it is not. Lumen Gentium was appoved by the conciliar fathers two months after Giordani published, in 1964, another of his fundamental books: Laity and priesthood, bringing to completion, with this writing, an issue that accompanied him throughout his life. From the incomprehensions of the initial periods to Lumen Gentium: Giordani’s prophetism could not have a better consecration!  

       That was not the only volume on the matter. We must remember at least one more, of many years earlier: We and the Church (1939), which is precisely  about the being Church of the lay condition. For Giordani, the vocation to sanctity is in each memberof the People of God, therefore also lay people, who have a vocation and a mission within the Church, which is particular and ordered to their own condition. Therefore, we are not talking about a Christina of an inferior class with respect to the hierarchy of the Church, Giordani meant to raise lay people again from a sort of “spiritual proletariat”. Yet, Giordani did not initiate any vindication action regarding the hierarchy. He acted rather on the level of full awareness and empowerment of the lay faithful. Living as Christians means to rise from mediocrity and face daily commitments with evangelical heroism.  
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